Hallen's work is driven by a firm belief, grounded in the analytic tradition of philosophizing, that philosophical problems, mainly about the nature of meaning as it straddles epistemology and linguistics or philosophy of language, stem primarily from paying careful attention to how people use both ordinary and specialized language such as is reserved for expressing religious beliefs, to either suggest or to make theoretically significant claims or assertions about their apprehension of the state of affairs in the external world and their experiences of them, or to emphasize values around which the practice of life is organized. These matters lend human language, whether ordinary or the specialized language of the beliefs and practices organized around rituals, to the keen ear of the philosopher for analysis and explication. The latter suggests a different approach for the professional philosopher: to discuss the claims with those who make them for further understanding of the meanings involved or put in focus in those claims and assertions, and these (meanings) are then carefully put into a comparative conversation with those, in the Western philosophical tradition, that portent to address conceptual issues within the general realm as the African assertions. Hallen and Sodipo followed the latter approach in their conversations with the Yoruba Onisegun, the teachers and healers. The result of their conversations is what they projected as a trilogy, two of which are in print already, namely, Knowledge, Belief and Witchcraft, and The Good, The Bad, and The Beautiful, both listed above. As I understand it, the third and final volume of the trilogy is currently in the works. For audiences not deeply acquainted with African philosophy -the subject matter of the bookthis will be a valuable asset as a highly accessible and easy reference not only for the undergraduate student, but also for the graduate student and researcher who needs quick references for positions held by the different authors and thinkers discussed therein. Besides being unsurpassable on the grounds of its historical approach and comprehensive bibliography, it compliments Samuel Oluoch Imbo's Introduction to African Philosophy (1998).
I should add, in conclusion, that even as book prices continue to be affected upwards just like most other things in the current state of world economy, students and scholars of African philosophy, and of African studies generally, should find the expense on this book a worthy investment.
